chapter five

Doctrine of Angels

Introduction to Revelation 5

1. In order to understand the significance of this chapter, one must have some familiarity with the Jewish and Roman legal system in general, and more especially the legalities that governed the last will and testament.
2. The Roman legal system contained the principle of the Condictio (condikshio) in Roman Law (a formal, legal claim for money or other property), which is best viewed in light of the principle of rei vindicatio. 

3. The rei vindicatio was a claim in the law of property: it enabled the owner of a certain thing (certum) to claim this certum from any possessor who did not have a right of retention over it.

4. Since it was a claim in the law of property, the rei vindicatio presupposed that the pursuer was the owner of the thing in question.

5. However, the fact that ownership had passed to another does not necessarily mean that the transferee was entitled to the property or any benefits from it.

6. From early on, the rei vindicatio served for the protection of ownership; it was also the most important remedy an owner could use to safeguard that ownership.

7. The rei vindicatio was a real right, as opposed to a personal right, which the owner could institute against anybody who was in possession of his property without proper authorization. 

8. This action by the owner against the non-owner, who was in possession of the thing, was available to the owner, regardless of whether or not the possession was bona fide (in good faith) or mala fide (in bad faith). 

9. The purpose of the action was twofold: firstly, to ascertain the plaintiff's ownership, and secondly, to obtain the restitution of the thing to him.

10. The onus (burden of proof) was on the plaintiff to show he is the owner of the thing; in practice the owner had to prove that he acquired the thing by his original action, or that his predecessor had a valid title to the thing.

11. While Roman Law viewed the right of private ownership as a fundamental basis for socio-economic success, it is without question one of the oldest and most fundamental rights known to man.

12. As we will see, this right was coupled with the last will and testament to ensure that the property remained in the hands of those that had a legal right to it.

13. Under Roman law, a testament was the legally declared last will in which an heir was instituted, and the right of testament was both active and passive. 

a. Actively, persons generally who were under no incapacity could make a will; those prohibited were such as had some defect of status, some vice or defect of mind, some sufficient defect of body, and those guilty of crime. 

b. The passive right of testament was the right to take under a will; heirs were voluntary or necessary and could be disinherited without cause. 

14. The instituted heir, as successor to the universal rights of the decedent, was required to have passive testamentary capacity at the time of the will and at the time of the death; the intervening period was of no consequence. 

15. A will in Roman Law bore seven seals of seven witnesses, which were required to be free from all legal exception, and purposely summoned for the execution of that important act.

16. The Jewish custom also stressed the importance of property and ownership by making it impossible for for a Jewish family to permanently lose their property.

17. If a person or family were to lose its property or possessions through some misfortune or distress, their property could not be permanently removed from the family by virtue of the low of jubilee and the law of the kinsman redeemer.

18. However, their losses were listed in a scroll and sealed seven times, the conditions necessary to purchase back the land or possessions were written on the outside of the scroll, and a qualified redeemer could reclaim the property and return it to the original owner.

19. The Roman system also allowed for a reliable friend to purchase the property for the family for a price and upon the death of the testator the reliable friend would return the property to the rightful heirs.

20. With this legal understanding, we can begin to explain the events surrounding this scene in Heaven and their significance in the angelic conflict and how this all relates to mankind.

21. God is the creator of all things and, as such, retains full rights over that creation, which is emphasized by the comments of the 24 elders in the previous verse.  Gen. 1:1; Ps. 148:5; Rev. 4:11

22. God clearly did not create the earth in the condition in which we find it in Genesis 1:2, as documented by the direct statement of Isaiah 45:18.

23. As we have documented in Genesis, Satan took up residence on the newly formed planet earth and it became the headquarters for his rebellion.  Isa. 14:14

24. After the fall and subsequent judgment of Satan, the earth fell under condemnation by association with the evil of Satan and was packed in water and the heat and light were removed.  Gen. 1:2

25. This resulted in the condition in which we find the earth in Genesis 1:2, with the next two chapters providing the details about its restoration for the habitation of man.

26. When the earth had been restored in six, literal, twenty-four hour days mankind was created by God and placed on planet earth as a delegated authority over His creation.  Gen. 1:26-28

27. What Satan did to Adam and Eve was very similar to what he had previously done to a large number of his fellow angelic creatures; that is, convince them of the desirability and advisability of rejecting God's authority. 

28. What Satan never tells anyone is that such a course of action is tantamount to accepting his authority in place of God's.

29. Further, if Satan is aware of the consequences of accepting his authority (which I believe he is) he is certain not to reveal that either.

30. By the same means, then, that he used to gain control over a large part of the angels (i.e., deception), Satan regained a measure of control over the earth he had once temporarily ruled.  Lk. 4:6

31. The Greek word paradi,dwmi (paradidomi—to give alongside) in the passage quoted above means that Satan's reign over the earth was not wrested from God or awarded to the devil; rather, it was relinquished by Adam, abandoned, and Satan gladly resumed authority over what had been surrendered. 

32. The devil's policy of undermining God's authority, then corrupting others, and thereby gaining control over them (and all they possess) proved just as effective on Adam and Eve as it had on those angels who followed him in rebellion against God. 

33. As a result of the first man's dereliction of duty, the whole world now lies within the control of the evil one.  1Jn.5:19

34. By listening to a creature instead of his Creator and placing himself under the authority of Satan, Adam forfeited a large measure of mankind's dominion over planet earth. 

35. However, God has never officially or legally relinquished any control over the earth, and has certainly never appointed the Devil as its ruler, as God most definitely and explicitly had done with Adam.  Gen.1:26-28; Heb.2:5-9

36. Thus the devil's control of earth is neither official, nor absolute, nor indefinite; in fact, this chapter introduces the resolution of this matter of a created being that won control over God’s creation (subject to God’s overruling will, which limits Satan in what he can do in this world) by corrupting mankind.

37. To put the matter in legal terms, Satan's rulership of the earth is based only on a de facto control (exercising power without the legal right); his reign has never been and will never be a de jure one (legal or lawful).  Jn. 12:30, 16:11

38. In the legal matter of the last will and testament of God, one must recognize that there are some major differences between God’s will and those executed by men.

39. For one thing, God cannot die (Deut. 32:40; Isa. 57:15; Dan. 4:34; Rev. 4:9), but has determined to share the wealth of His kingdom with those that come after Him.

40. In fact, He has appointed His Son as the only legal heir of His goods, and He is to be the recipient of all that God has and has created.  Heb. 1:2, 2:8; Ps. 2:8

41. Since it is God’s will for His Son to rule over planet earth from Jerusalem, God must be willing to take whatever actions are necessary to remove the squatter (or let His Son do it), the default ruler of planet earth and install His Son. 

42. That is the subject of this document we will observe in chapter 5, which contains the necessary course of action that must be taken to enthrone the rightful owner and ruler of planet earth.

Doctrine of the Kinsman Redeemer

5:1 And I saw in the right hand of Him who sat on the throne a book written inside and on the back, sealed up with seven seals.  {kai, (cc)--ei=don (viaa--1s)--evpi, (pa) in the open palm--h` dexio,j (ap-af-s)--o` (dgms+)  ka,qhmai (vppngm-s)--evpi, (pg)--o` qro,noj (n-gm-s)--bibli,on (n-an-s)--gra,fw (vprpan-s) having been written--e;swqen (ab)--kai, (cc)--o;pisqen (ab) behind, on the back side--katasfragi,zw (vprpan-s) having been sealed with a seal to denote authenticity, confirmation, security, or possession--sfragi,j (n-if-p) seals--e`pta, (a-cdf-p)}
5:2 And I saw a strong angel proclaiming with a loud voice, "Who is worthy to open the book and to break its seals?"  {kai, (cc)--ei=don (viaa--1s)--a;ggeloj (n-am-s)--ivscuro,j (a--am-s) strong, opposite of asthenes--khru,ssw (vppaam-s) not preaching as usual in the NAS—evn (pi)--fwnh, (n-df-s) --me,gaj (a--df-s) great, loud--ti,j (aptnm-s)--a;xioj (a--nm-s)--avnoi,gw (vnaa)--to. bibli,on (n-an-s)--kai, (cc)--lu,w (vnaa)--h` sfragi,j (n-af-p)--auvto,j (npgn3s)}
5:3 And no one in heaven, or on the earth, or under the earth, was able to open the book, or to look into it.  {kai, (cc)--ouvdei,j (apcnm-s)-- evn (pd)--o` ouvrano,j (n-dm-s)--ouvde, (cc)--evpi, (pg)--h` gh/ (n-gf-s)--ouvde, (cc)--u`poka,tw (pg) below or underneath--h` gh/ (n-gf-s)--du,namai (viin--3s) to have power, to be able, impf denotes ongoing inability—avnoi,gw (vnaa) comp.infin.--to. bibli,on (n-an-s)--ou;te (cc)--ble,pw (vnpa) comp.infin. to see, to look upon--auvto,j (npan3s)}
Exposition vs. 1-3

1. This is another example of the fact that chapter and verse divisions are not inspired; chapters four and five should be taken as a single unit, describing the totality of the scene that John observed after he was transported to the third heaven.

2. This setting is designed to communicate the serious and important nature of what is about to transpire in the angelic conflict, as the Father and Son set into motion the final events that will bring God’s plan to the foreordained conclusion.

3. John begins this chapter with the verb that he uses some 56 times in this book, which is designed to emphasize the fact that he was an eyewitness to everything he records.

4. Again, we cannot stress strongly enough that eyewitness testimony is the preferred method of establishing or confirming facts.

5. Having noted the general, overall scene into which he had been introduced, John’s attention is now drawn to an object in the right hand of the Father.
6. John uses two prepositions evn (en—in) and evpi. (epi—on or upon) with the term for hand or right hand in this book; the difference seems to be whether or not the item in the hand is simply resting on it, or being grasped in it.

7. The fact that the book was located in the right hand of God, which is the place of power and prominence, is designed to demonstrate the importance of this scroll to His plan.

8. While the New American Standard uses the word book to translate the Greek term bibli,on (biblion), it is important to note that this was not a modern book, but a scroll of vellum or parchment, which was rolled up into a cylinder.

9. It is clear from the statements in verse one and John’s later reaction that we are dealing with a very important legal document that has tremendous implications for the human race.  Rev. 5:4

10. In fact, as we will see, this document contains God’s instructions about the disposition of planet earth and the establishment of its rightful King.

11. John observes that the scroll had writing inside and on the back, but there is no way he could have seen the inside of the scroll; however, since he sees writing on the outside he rightly concludes that the scroll had been inscribed on both sides.

12. As with the Jewish custom, the outside of the sealed scroll contained the qualifications and requirements necessary for anyone that would open the scroll and view its contents.

13. While we are never explicitly told the contents of the inside of the scroll, it undoubtedly contains the judgments that will be delineated in the following chapters.

14. It this manner, it seems very similar to a scroll that is mentioned in Ezekiel 2:9-10, which contained lamentations, mourning, and woe.
15. This scroll contains the prophetic judgments that are necessary to defeat Satan, establish Israel as the chief of the nations, and restore the kingdom of earth to the authority of God through His designated agent—the God/man.  Rev. 11:15

16. The seven seals that sealed up this scroll are very significant since they prevent the roll from being opened by anyone that does not present the proper credentials.

17. The seals were affixed to the edges of the scroll in such a way that they were all visible and must be broken in succession if the entire scroll was to be unrolled and read.

18. Documents were stamped with wax seals into which the signet ring of the author was pressed, thereby verifying the authenticity of the document and at the same time preventing any tampering or alteration.

19. The fact of something being closed with seven seals basically emphasizes the secrecy of the document; and in this case that something was divinely decreed but, nevertheless, hidden in mystery form. 

20. The seven witnesses that would be necessary to seal the scroll are found in the previous chapter and are seen in the seven Spirits of God.

21. Who else but the God the Holy Spirit could validate the truth of the contents of God’s will and make certain that the scroll was only opened by an authorized person?

22. This is also a very fitting work of the Holy Spirit, since He is the One that now restrains the unfolding of these events by frustrating the mystery of lawlessness.  IIThess. 2:7

23. As we have noted, the seven Spirits of God refer to the singular Holy Spirit, whose ministry is perfect, complete, powerful, and yet unseen.

24. Therefore, in these seals we are to see the force that prohibits the opening of the scroll, puts into motion the events contained therein, and restrains the premature resolution to the plan of God.  IIThess. 2:7

25. As bad as the world is, one can hardly imagine what it would be like if it were not for the fact that the Holy Spirit has sealed believers (implying some protection) and restrains the full display of satanic evil by leveling the playing field for us.

26. However, lawlessness is moving toward a fever pitch, Satan is making continual progress into human society at all levels, and the mystery of lawlessness will continue to increase exponentially as we move closer to Daniel's 70th week and the Holy Spirit removes the barriers He has established.

27. In verse two we are introduced to an unnamed angel, whom many have identified with Gabriel based on the following facts.

a. He is great or mighty, which is the root meaning of Gabriel--the mighty one of El.

b. He delivers this message, a function he performs a number of times in the Bible.

c. According to some, he is associated with the sealing of the book of Daniel and the unsealing of this scroll.

28. Since he is not discreetly identified, it seems wise to refrain from saying more than the text actually says at this point.

29. The manner in which he delivers this announcement is rightly understood to be more than a simple question; it is something of a challenge being issued to all that can hear.

30. In fact, the verb John uses is khru,ssw (kerusso), which means to act as a spokesman for the king, to make a solemn proclamation, to act as a herald.

31. This angel obviously functions on behalf of the Father and his question is designed to focus John’s attention on the scroll and its supreme importance.

32. His question has been declared by some to be in reverse order since one would naturally loose the seals to open the scroll; however, the two infinitives that follow are likely equivalent thoughts.  Rev. 5:7,9

33. Alternately, one could translate the second infinitive as an instrumental paticiple, which would give the sense of Who is worthy to open the book by breaking its seals?
34. His question about the worthiness of anyone to open the book not only has the nuance of worth based on rank or character (Jn. 1:27,30), but also of power or capability as seen in the verb du,namai (dunamai—able) that is used in verse 3.

35. His question, loud as it was to express its importance and urgency, went unanswered; there was no one qualified in any portion of the universe to open it or examine its contents.

36. The fact that there was no one in Heaven is interesting, since God Himself would have had the character, rank, and power to open the book.

37. Since this document is correctly understood to be God’s will and testament with respect to planet earth and all creation, He (according to the legal analogy) would not be able to open His own will.

38. The symbolism here is that no action could be taken until the seals were broken in the proper, legal, and authoritative way by a bondafide heir.

39. Further, one must recognize that all the might, power, glory, rank, character, and ability of angels did not qualify them to open the scroll; the rightful heir had to be human.

40. The kinsman redeemer had to be one who is qualified to reclaim the lost inheritance, someone who was human, and somewho could redeem sinful mankind and restore his property.

41. He could neither be an angel nor a sinful man, since that would disqualify him from being worthy; note the elements of His worth and redemption that are recorded in Revelation 5:5-10.

42. It was never God’s plan for the earth and the human race to be ruled by angels, and especially not by Satan and the fallen angels he controls.  Heb. 2:5,8,14-15

43. It is probably not surprising that no one on the earth was qualified to open the book since that is the habitation of Satan, his demons, and sinful men.

44. The last phrase under the earth would encompass everyone that had previously lived and died; not one of the greatest men of history could come close to being qualified to execute the contents of this document.

45. The three phrases should then be taken together to indicate the universal knowledge about the fact that a qualified executor had not come forward.

5:4 And I began to weep greatly, because no one was found worthy to open the book, or to look into it;  {kai, (ch)--klai,w (viia--1s) and I kept on crying--polu,j (ab) Matt. 2:18; Mk. 5:38 are the only other times this verb is used with polus, indicative of devastating grief--o[ti (cs) explanatory--ouvdei,j (apcnm-s)--a;xioj (a--nm-s)--eu`ri,skw (viap--3s) had been found--avnoi,gw (vnaa)--to. bibli,on (n-an-s)--ou;te (cc)--ble,pw (vnpa)--auvto,j (npan3s)}
5:5 and one of the elders said to me, "Stop weeping; behold, the Lion that is from the tribe of Judah, the Root of David, has overcome so as to open the book and its seven seals."  {kai, (ch)--ei-j (apcnm-s)—evk (pg)--o` presbu,teroj (ap-gm-p)--le,gw (vipa--3s) present tense, was saying--evgw, (npd-1s)--mh, (qn)--klai,w (vmpa--2s) perfect example of me witht he imperative to forbid an action already in progress--ivdou, (qs) look!!!-- o` le,wn (n-nm-s)--o` (dnms) the one—evk (pg)--h` fulh, (n-gf-s) subdivision of a nation, a tribe or clan--VIou,daj (n-gm-s)--h` r`i,za (n-nf-s)--Daui,d (n-gm-s)--nika,w (viaa--3s) clearly here of His Ph2 tactical victory, the Greek has this word first for emphasis--avnoi,gw (vnaa)--to. bibli,on (n-an-s)--kai, (cc)--h` e`pta, sfragi,j (n-af-p)--auvto,j (npgn3s)}
Exposition vs. 4-5

1. The events that unfolded before John had a profound impact on him and he gave expression to the emotions that he was feeling at this time.

2. His use of the imperfect (continual action) coupled with the adjective polu,j (polus—great, much, or many) has the nuance of profusely in this context.

3. Some have translated this phrase I wept and wept, while the NET translates it as an ingressive I began to weep bitterly.
4. The thrust of the Greek verb klai,w (klaio—weep) focuses on tears that come from the source of extreme sorrow, pain, or grief and can often by translated by the word lament.
5. Several explanations have been offered as to why John suddenly begins to weep but most misinterpret the point of his reaction.

6. One view suggests that John was upset about the fact that the scroll could not be opened, his curiosity could not be satisfied, and this deeply disturbed him to the point of tears.

7. Another view states that John was maladjusted to the truth by virtue of his lack of understanding and this disorientation produced his sorrow.

8. It is true that if a believer does not have sufficient doctrine in a particular area to provide the proper understanding that he can endure unnecessary sorrow as Mary and the disciples did.  Jn. 11:32-33, 16:6

9. Both of these interpretations have one thing in common and that is that they view his tears as being something inappropriate for the situation.

10. However, when one understands the nature of what is transpiring here, as John did, his tears were completely fitting for the situation.

11. He understood that this scroll was necessary to complete that eternal plan of redemption and that effectively the plan of God was now at a standstill since the destiny of the creation remains sealed.

12. His weeping is also designed to highlight the inability of anyone else in the entire universe to solve mankind’s problems; in a sense, he represents mankind’s experience of tears, pain, loss, and sorrow under Satan’s dominion.

13. Apart from some intervention, the whole world was destined to lie in the power of the evil one as John described it in his first epistle, and mankind would never enjoy the full benefits of salvation.

14. John is immediately interrupted by one of the 24 elders, a representative of the glorified church in full possession of the mind of Christ, who instructs him to stop weeping.
15. While his weeping was based on his perception that there was no one worthy to open the document and execute its contents, he is about to find out that one does exist who is worthy.

16. Immediately when John is told to stop weeping, his attention is directed to One about which nothing has been said and who seems to have been absent from the scene.

17. Some have explained His lack of visibility by the fact that John had not seen the Lord since He was seated on the throne with the Father and was veiled by the great glory that proceeded from the Father.  Rev. 3:21

18. While that may be true, it does appear that He was separated from the One sitting on the throne since He later comes and takes the book.  Rev. 5:7

19. Again, this dramatic scene is designed to highlight the unique qualifications, power, and right of Jesus Christ to open the scroll and execute its contents.

20. While not expressed very well in the New American Standard, the verb nika,w (nikao—overcome) follows the interjection behold and is placed forward in the sentence to emphasize its importance.

21. This is readily understood to be a culminative aorist, which is used to stress the cessation of an action or state; He has conquered completely and does not have to struggle any longer.

22. The fact that He has overcome points to His tactical victory in the angelic conflict, His victory over Satan (Jn. 12:31, 16:11), sin (Jn. 1:29; Heb. 4:15), and death.  Rom. 1:4; Rev. 1:5,17

23. Part of his strategic victory included the disarming of God’s enemies and that all things were placed under His authority, guaranteeing His future inheritance and rule.  Col. 2:15; Heb. 2:8

24. The aorist infinitive of avnoi,gw (anoigo—open) is used to express the natural result of the main verb nika,w (nikao—overcome), as opposed to the actual result, since He has not opened the scroll at the time of speaking.

25. He is introduced by a combination of titles that are taken from the Old Testament, both of which are used of the future messianic deliverer.

26. The first is taken from the prophecy of Jacob that is recorded in Genesis 49:9-10, which formed the basis for the tribe of Judah taking the lion as their standard.

27. First, this title denotes that the humanity of Messiah would come through the tribe of Judah and, more importantly, recognizes Jesus Christ as the ultimate king just as the lion is the king of the beasts.  Rev. 15:3, 19:16

28. This analogy with a lion is designed to convey several important truths about Jesus Christ:

a. The lion is known for its incredible strength, pointing to His omnipotence.  Jud. 14:18; Prov. 30:30

b. Its roar, which is designed to strike fear into the hearts of His enemies about the matter of His impending judgments.  Jere. 25:30

c. Lions also do not kill when it is not necessary, only when there is a need; this is analogous to the fact that Jesus Christ will only execute the judgments of God when righteousness demands it.  Isa. 5:16, 11:4, 16:5; Jere. 11:20  

29. The second title has confused many interpreters, who assume that the terms root and branch are interchangeable and mean the same thing.

30. There are two different Hebrew terms for root and branch, just as there are in the Greek, and English languages.

a. vr,vo (shoresh), root, which is used to emphasize the source of one’s existence, whether personal or corporate.  Jud. 5:14, 12:15; Isa. 11:1

b. rc,nE (netser), branch, which means branch, shoot, or sprout and emphasizes that which comes from the one as a descendant.  Isa. 11:1; Dan. 11:7

c. r`i,za (hriza), root, is also used metaphorically to refer to the cause, reason, origin, or source.  ITim. 6:10; Rev. 22:16

d. klh/ma (klema), branch, which is used only 4 times in the New Testament and only in a metaphorical sense to refer to believers.  Jn. 15:2-6

31. When Jesus Christ is referred to as the root of David, it is to emphasize His deity, which created David and to whom David owes his existence.

32. When He is referred to as the branch or offspring of David it is designed to emphasize His humanity and the fact that He is the One that will fulfill the particulars of the Davidic Covenant.

33. When we see Him as both the root and offspring of David, it is designed to emphasize both His deity and humanity, the total person of the hypostatic union.  Rev. 22:16

34. It is the root or Jesse and the branch of David that will ultimately establish the Millennial kingdom that is characterized by peace and understanding.  Isa. 11:1-10

35. It is interesting to note that there is an historical progression of the revelation of person of Jesus Christ, beginning with the prophecy in Genesis, moving to His relationship with David, and culminating with His work and His appearance in history as the lamb of God.  Jn. 1:29

36. Jesus Christ is worthy as the One whose lineage proves that He is:

a. The Son of David, who has title to the throne of David.

b. The Son of Abraham, the promised seed who has title to the land grant of the Abrahamic Covenant.

c. The Son of Man, who was destined to rule over the world and has title deed to the earth.

d. The Son of God, who is the Heir of all things.

37. The elder tells John that there is One, who has the proper credentials in His human lineage and has the proper ability and power in His person, that is qualified to open the scroll and execute the provisions of the document.

38. Some have suggested that the distinction between opening the scroll and opening the seals is that the former refers to Jesus Christ’s authority and right to reveal the prophecies of this book to John and to the church, while the latter focuses on His authority to break the seals and unleash the judgments of Daniel's 70th week.

5:6 And I saw between the throne and the four living creatures and in the midst of the elders a Lamb standing, as if slain, having seven horns and seven eyes, which are the seven Spirits of God, sent out into all the earth.  {kai, (cc)--ei=don (viaa--1s)—evn (pd)--me,soj (ap-dn-s) in the midst, between--o` qro,noj (n-gm-s)--kai, (cc)--o` te,ssarej zw/|on (n-gn-p)--kai, (cc)—evn (pd)--me,soj (ap-dn-s)--o` presbu,teroj (ap-gm-p)--avrni,on (n-nn-s) this should be an accusative, it is the object of the verb saw, diminuitive, a little lamb--i[sthmi (vprann-s) having taken His stand, existing results--w`j (cs) as, like--sfa,zw (vprpnn-s) 10X, to slaughter something as a religious sacrifice--e;cw (vppanm-s) shift to masc.part. since we are discussing a man--ke,raj (n-an-p) a horn, symbolic of power or might, espec. in rulership--e`pta, (a-can-p)--kai, (cc)--ovfqalmo,j (n-am-p) symbolic of intelligence, omniscience--e`pta, (a-cam-p)--o[j (aprnm-p) masc. with eyes--eivmi, (vipa--3p)--to. Îe`pta.Ð pneu/ma (n-nn-p)--o` qeo,j (n-gm-s)--avposte,llw (vprpnm-p) some mss. use neuter here to match with pneuma—eivj (pa)--pa/j (a--af-s)--h` gh/ (n-af-s) earth}
5:7 And He came, and He took it out of the right hand of Him who sat on the throne.  {kai, (cc)--e;rcomai (viaa--3s)--kai, (cc)--lamba,nw (vira--3s)—evk (pg)--h` dexio,j (ap-gf-s)--o` (dgms+) ka,qhmai (vppngm-s)--evpi, (pg)--o` qro,noj (n-gm-s)}
Exposition vs. 6-7

1. While the Greek grammar of verse 6 has suggested that the Lamb John sees is in the middle or midst of the throne, the New American Standard has rightly recognized that Jesus Christ is not inside the throne, but close to it, between the throne, four living creatures, and the 24 elders.

2. This is further confirmed by the fact that He later comes toward the throne in order to take the scroll from the Father.

3. The reason that the Greek phrase evn me,sw| (en meso—in the midst) is repeated is to emphasize the central place that the Lamb occupies with respect to the entire plan of God, the angels, and the church.

4. John formally sees Jesus Christ here for the first time since he was translated from earth to Heaven; however, this vision of the God/man is quite different from the vision he saw on Patmos, where Jesus Christ appeared as one like a son of man.
5. The various ways He is presented in this book are each significant and are designed to signify (indicate through a sign) some truth about His person or work.

6. While the vision in Revelation 1 was designed to emphasize the resurrected hypostasis, this vision is designed to focus us on His work as our substitutionary sacrifice.

7. Therefore, we are not to view these attributes or designations as being literal; we are to view them as a symbolic method for communicating the realities about the person and work of Christ.

8. The term that John uses for lamb is not the normal one we find in the gospels or epistles for Jesus Christ, it is a diminutive that is used 29 times in this book and has the sense of little lamb.
9. This term is used to convey not only the docile nature of a young lamb, but its complete innocence.  Matt. 11:29; Lk. 23:47; Heb. 7:26

10. These words would have immediately reminded John of the teaching of John the Baptist as he proclaimed, Behold, the Lamb of God, who takes away the sin of the world."   Jn. 1:19

11. In these words he summarizes the mission of Jesus and gives us a clue to understanding the significance of Jesus' death and resurrection.

12. This teaching is grounded in the Old Testament Levitical system of sacrifice, which was designed to teach the doctrine of substitutionary atonement.

13. In fact, there are two very significant references to the Lamb in the Old Testament, both of which find their ultimate fulfillment in Jesus Christ.

a. The Passover lamb.  Ex. 12:3-5,21

b. The lamb metaphor of Isaiah 53.

14. His sacrifice is clearly in view as seen in the phrase as if slain, which is designed to symbolize His sacrifice, the marks of which are apparently still on His resurrection body.  Jn. 20:24-27

15. Interestingly enough, the Greek verb sfa,zw (sphazo—slain) is used most often of animals that were killed as a religious sacrifice by slitting the throat.

16. Therefore, the symbolism in this chapter is designed to convey the spiritual realities that Jesus Christ, the root and offspring of David, is both the conquering and sovereign Messiah (the Lion of the tribe of Judah) and the suffering Messiah (the sacrificial lamb).

17. While the greatest of the Old Testament prophets were not clear on how these two realities were related, both these aspects are discernable in the Old Testament prophecies.  Isa. 53 (1st Advent), Isa. 63:1-6 (2nd Advent)

18. The fact that the lamb is standing is quite significant since it is designed to emphasize that although the Lamb had been slain, yet He now appeared very much alive through the principle of resurrection.  Rev. 1:18

19. Beyond that, it is indicative of the fact that He has risen to His feet and is a definite sign that the process of subduing the Evil One is about to commence.  Ps. 110:1; Acts 3:19-21

20. The next thing John notices about the Lamb was that He had seven horns, which we would conclude were on His head.

21. Horns symbolize the concept of power and it is evident that horned creatures’ power or strength is viewed as residing in their horns.

22. The number seven is designed to denote the principle of perfect or complete power and emphasizes that the slain Lamb is now in possession of omnipotence.

23. During the incarnation, Jesus Christ could not simply tap into His deity and avail Himself of the power of God; however, the glorified God/man now possesses the attribute of omnipotence as part of His person and may exercise it as He sees fit.  Matt. 28:18; Rom. 1:4; Phil. 3:21; Rev. 11:17

24. At the First Advent Jesus Christ did not manifest the full nature of His power; when He comes as the Lion He will manifest His complete power over all that exists.

25. The fact that the lamb has seven eyes is designed to demonstrate the reality that the glorified God/man also possesses the attribute of omniscience as a part of His person.

26. Again, while it was true that He possessed all the fulness of deity at the First Advent, He now can exercise these attributes at His will.

27. Eyes are used in the Word of God to denote intelligence, and this figure is designed to teach us about the complete wisdom and knowledge of the glorified God/man, particularly as it relates to judgment.

28. The number seven is used once again to denote His comprehensive knowledge of all things, motives, etc. that render Him fully capable of executing righteous judgment on every person.  Jn. 5:22,27; Rev. 14:7

29. The seven eyes are again identified for us as the seven Spirits of God, which is a comprehensive way of indicting the third person of the Godhead, God the Holy Spirit.

30. The fact that these Spirits are sent out into all the earth is designed to convey the doctrine of eternal procession, the relationship between the Father, Son, and Holy Spirit that always views the Spirit as being sent out from the Father and the Son.  Jn. 14:26, 15:26, 16:7; Acts 2:33

31. The perfect participle views the Holy Spirit as having been sent from God in the past with the present result that He continues to go into all the earth.

32. As John continues to observe this scene, the Lamb now moves from His position (which was likely near the throne) to the right hand of the Father, from whom He now receives the scroll.

33. While the actual Greek and English of verse 7 may not seem very profound, it is clear from what follows that this is one of the most eschatologically significant events.

34. The fact that the Father released the scroll to the Lamb demonstrates His approval of the Lamb’s right or authority to take the scroll and proceed; it is His silent stamp endorsement of the Lamb.

35. Once the Lamb has taken the scroll, there is nothing left but for Him to open the seals and set into motion the decreed events that will comprise Daniel's 70th week, which eventuate in the Second Advent.

5:8 And when He had taken the book, the four living creatures and the twenty-four elders fell down before the Lamb, having each one a harp, and golden bowls full of incense, which are the prayers of the saints.  {kai, (ch)--o[te (cs) at which time, when--lamba,nw (viaa--3s)--to. bibli,on (n-an-s)--to. te,ssarej zw/|on (n-nn-p)--kai, (cc)--o` ei;kosi te,ssarej presbu,teroj (ap-nm-p)--pi,ptw (viaa--3p)--evnw,pion (pg) in his presence, right before—to. avrni,on (n-gn-s)--e;cw (vppanm-p)--e[kastoj (ap-nm-s) each one, every one--kiqa,ra (n-af-s) 4X, a triangular musical instrument with seven strings, a lyre or harp--kai, (cc)--fia,lh (n-af-p) only in Rev. a bowl or deep saucer--crusou/j (a--af-p)--ge,mw (vppaaf-p) to contain or be full of something--qumi,ama (n-gn-p) plural, aromatic substances which are burned and produce pleasant olfactory sensations--o[j (aprnf-p) which matches grammatically with bowls--eivmi, (vipa--3p)--h` proseuch, (n-nf-p) prayers, requests to God--o` a[gioj (ap-gm-p)}

Exposition vs. 8

1. The Greek term lamba,nw (lambano) can mean to take or to receive, which is quite fitting here since the Father has obviously intentionally relinquished the scroll to the Son.

2. At that instant, John observes the four living creatures and the 24 elders prostrating themselves in the presence of the Lamb in an act of humble worship.

3. They clearly recognize the importance of the scroll being given to the Son, and their worship is somewhat symbolic of the worship that all elect angels and redeemed men rightly offer to the Lamb.

4. The fact that they are worshipping the Lamb and are not censured in any way is the supreme indication of the deity of the Lamb of God, who now receives this honor in the presence of the Father.

5. These two groups recognize that the greatest turning point in human history is about to take place and they express their reverence for the Lamb by paying homage at His feet.

6. This is designed to reinforce the truth that Jesus Christ is the unique celebrity of Heaven and ought to occupy the same position of esteem in thinking of believers on earth.

7. The grammatical question that arises in this verse concerns the plural subjects the four living creatures and the 24 elders, and whether or not both are in view in the adjective e]kastoj (hekastos), which is the subject of the participle e;contej (echontes—having).

8. The problem is that the grammar is not conclusive since the adjective each one can refer to both the living creatures and the elders, or may be limited to the elders, which is the nearest antecedent masculine noun in this case.

9. As one student of Greek has noted, “While I think it is probable that only the elders were intended to be the subject of the clause, I don't see anything in the construction as a whole that hinders understanding the four living creatures as being included among those.”

10. The first consideration is that the phrase each one having is certainly masculine (as is the term elders), which is the grammatical attraction we would normally expect if he was focusing on the elders.
11. While this fact alone does not grammatically limit this phrase to the 24 elders, another possible reason for limiting it to them is found in the fact that there is no verse in the Old Testament or New Testament that suggests that angels have harps or sing.  Rev. 5:9
12. It appears to me that John is writing as fast as he can and moves from one subject to another without stopping and has now focused specifically on the 24 elders and they are the sole subjects of what follows in verses 8-10.
13. The only other literal usages of the word harp(s) in this book (Rev. 14:2 is a simile) are both related to the 144,000 Jews that are seen in Heaven following their victory in the angelic conflict.  Rev. 15:2
14. Further, this fits very well with the fact that the 24 elders embody the entirety of the Royal Priesthood and their offering of music and prayers is consistent with the actions of priests.  IChron. 25:1
15. During the time of the first and second Temples, half of the 38,000 Levitical priests played on two types of harps, singing melodies that no one else was permitted to learn. 

16. This secret knowledge was passed from father to son until the destruction of the second Temple and since that time the special knowledge of this music has been said to be hidden. 

17. Because of the sacredness of the music of the Temple instruments, many Orthodox Jewish communities do not use any instrumental music in their synagogues as a sign of mourning over the Temple. 

18. In this case, the Royal Family is provided traditional musical instruments of praise and worship that are used to celebrate the occasion of Jesus Christ assuming His inheritance.  Ps. 33:2-4

19. While not stated explicitly, this would indicate that there will be musical accompaniment to the various songs that will be sung in Heaven.  Rev. 5:9, 14:3, 15:3

20. While some have attempted to make the harps symbolic (for what?), they are not declared to be as the bowls are, and are to be viewed as heavenly instruments of worship.

21. The second thing John notes in the hands of the elders are golden bowls containing/full of incense, which are defined for us by John in the parenthetical comment that follows.

22. The King James Version here badly translates the term fia,lh (phiale) as vials, but the term actually means a container that is broad and shallow in shape and is better translated bowls or saucers.
23. A grammatical issue arises in light of the fact that the relative pronoun o]j (hos) actually refers to the bowls and not the word incense, which is neuter in gender.

24. This is readily resolved by the fact that John is referring to the bowls and their contents as a collective whole just as we do in English.  “A bowl of cereal”
25. The fact that the bowls are made of gold is designed to convey the Divine nature of prayer, as well as its supreme value to believers and to God.

26. That the bowls are full would tend to emphasize the extent and abundance of the prayers that are contained therein.

27. The idea of prayers being represented as incense is nothing new in the scripture and was recognized by adjusted believers via their doctrinal understanding of the Tabernacle and the altar of incense.  Ps. 141:2; Lk. 1:10

28. The imagery here is taken from the Tabernacle (later from the Temple) and specifically from the altar of incense that was located in the Holy Place just before the veil that separated it from the Most Holy Place.

29. The typology of the altar of incense:

a. The altar was made of acacia wood overlaid with gold illustrating the hypostatic union.

b. The size of the altar 1 x 1 x 2 speaks of the Father and the Son and teaches that all prayer is to be directed to the Father through the Son.  Jn. 16:23-24

c. The purpose of the altar was burning incense, which is analogous to believers’ prayers as they both ascend upward to God.  Ps. 141:2; Rev. 5:8

d. The correct ingredients in the correct proportion were all that God honored; this is designed to demonstrate the necessity of correct content in prayer.  Jn. 15:7; James 4:3

e. Offering strange incense is analogous to prayer that is composed of wrong content.

f. The horns on the altar speak of the power of prayer.  James 5:16

g. The fact that incense was to be offered regularly, morning and evening, teaches the necessity of consistence and persistence in prayer.  IThess. 5:17

h. Incense was to be offered at the same time as the trimming of the wicks for the lampstand illustrating the need for rebound in prayer.  Matt. 6:12

i. The altar sat directly before the veil separating the holy place from the most holy place and indicates that the believer in time has access to the third Heaven via prayer.  Matt. 6:9; Phil. 4:6

j. The priest burning incense typifies the believer in time offering up prayers that glorify God.

24. John now inserts a parenthesis to explain that the contents of the bowls of incense represent the prayers of the saints.
25. It is intriguing to note that John also had an understanding of the relationship between prayer and incense since he does not ask about the meaning and no explanation is offered to him.

26. The contents of the prayers are not disclosed but the fact that they are brought up at this point would tend to indicate that they have something to do with the execution of the document that is the subject of this chapter.

27. As some have suggested, these prayers are likely the prayers of believers begging God to judge Satan and his demons, liberate mankind, and free creation from its curse.

28. This is in line with the types of prayers that Jesus Christ provided in the model prayer when He said Your kingdom come, You will be done on earth as it is in Heaven.  Matt. 6:10

29. The question now arises as to the identity of the saints, who are referenced here for the first time in this book.

30. Many interpreters simply identify them as all believers of any period of history, foolishly claiming without any documentation that, “This is clearly John’s term of choice to designate those who belong to Jesus Christ throughout the ages.”
31. However, John never uses this term to refer to Church Age believers in any of his other books as other New Testament writers do, and has not used it at all to refer to Church Age believers in the first four chapters of Revelation.

32. One question that must be addressed, which certainly goes a long way toward the interpretation, is whether these prayers are viewed as past actions or are to be viewed as currently occurring. 

33. If they are viewed as past events, then there is no reason to limit the term saints and it may be taken in its broadest sense as referring to all believers of all time.

34. If they are prayers that are being offered as John observes this scene, the saints must be limited to those believers alive on planet earth during Daniel's 70th week.

35. This is the most natural sense of the term as it is used in Revelation, and since the clear passage must take precedence over the obscure, this group of saints must refer to those on the planet that will be the object of Antichrist’s attacks.  Rev. 13:7,10

36. Further, the exegete must remember that we are no longer in the Church Age, having resumed the final seven years of the Age of Israel, and should not attempt to read Church Age doctrine into another dispensation.

37. This usage of saints is also very consistent with what we observed in the book of Daniel, which limited the term saints primarily to positive Jews.  Dan. 7:18,21,22,25,27

38. These prayers should then be viewed as prayers coming from adjusted Jews that seek the establishment of the Messianic kingdom, which will be ushered in with the breaking of the sealed document.

5:9 And they sang a new song, saying, "Worthy are You to take the book, and to break its seals; for You were slain, and did purchase for God with Your blood men from every tribe and tongue and people and nation.  {kai, (cc)--a;|dw (vipa--3p)--wv|dh, (n-af-s)--kaino,j (a--af-s) new in quality, not in time--le,gw (vppanm-p)--a;xioj (a--nm-s)--eivmi, (vipa--2s)--lamba,nw (vnaa)--to. bibli,on (n-an-s)--kai, (cc)--avnoi,gw (vnaa)--h` sfragi,j (n-af-p)--auvto,j (npgn3s)--o[ti (cs) causal--sfa,zw (viap--2s) you were sacrificed--kai, (cc)--avgora,zw (viaa--2s) lit. to buy or purchase, to do business in the marketplace--o` qeo,j (n-dm-s) for God—evn (pi) with—to. ai-ma (n-dn-s) has the nuance here of price, you bought at the cost of your blood--su, (npg-2s)—evk (pg)--pa/j (a--gf-s) every--fulh, (n-gf-s) family or tribe--kai, (cc)--glw/ssa (n-gf-s) language--kai, (cc)--lao,j (n-gm-s) people--kai, (cc)--e;qnoj (n-gn-s) appears to be moving from smaller groups to larger groups}

5:10 "And You have made them to be a kingdom and priests to our God; and they will reign upon the earth."  {kai, (cc)--poie,w (viaa--2s)--auvto,j (npam3p)--o` qeo,j (n-dm-s)--evgw, (npg-1p)--basilei,a (n-af-s)--kai, (cc) probably ascensive, even--i`ereu,j (n-am-p) similar to 1:6--kai, (cc)--basileu,w (vifa--3p)--evpi, (pg)--h` gh/ (n-gf-s)}
Exposition vs. 9-10

1. As suggested above, the subject of the verb a;|dw (ado—sing) is to be limited to the 24 elders and does not include the four living creatures.

2. This is further confirmed by the fact that there is no scriptural reference to angels ever engaging in song; they speak, they shout, but they do not apparently sing.

3. The 24 elders that have been singled out for this great position in eternity begin to sing a song about the fact that Jesus Christ is worthy to proceed with opening the scroll based on His strategic victory that came as a result of His spiritual sacrifice.

4. The Greek adjective kaino,j (kainos—new) does not refer to that which is new in time, but to that which is new in quality, that which is unused or fresh.

5. This song is only possible after the Church Age believers have been assembled in Heaven; further, this song will always have the quality of being fresh and appropriate on every occasion.

6. The basis of the Lamb’s worthiness to receive/take the scroll and break its seals is found in the causal clause that is introduced by the conjunction o]ti (hoti—because).

7. This conjunction introduces four specific reasons that comprise the worthiness of Jesus Christ.

a. You were slaughtered.

b. You purchased.

c. You made them to be a kingdom of priests.

d. They will reign because of you.

8. These four reasons form a natural, historical and logical progression that begins with the work of Christ on the cross and culminates in the future reign of the Church during the Millennium.

9. The first reason looks to the historic past and focuses on the cross and the substitutionary death of Jesus Christ as He bore the sins of the world.

10. This perfectly fulfilled the typology of the Passover lamb and was clearly declared to be the purpose of the First Advent.  Jn. 1:29

11. The ritual of the Passover lamb and the fulfillment in Jesus Christ.

a. The lamb was to be selected on the 10th day of the month; fulfilled by the triumphal entry on Monday of Passover week, when Jesus Christ presented Himself to the nation.  Lk. 19:28

b. The fact that the lamb has to be an unblemished male pointed to the reality that Jesus Christ had to be free from sin.  Jn. 8:46; IICor. 5:21

c. Observing the lamb for four days typified that Jesus Christ would be observed during the Incarnation; this observation was designed to make certain that there was no defect in the lamb.

d. Further, allowing the lamb to bond with the family was analogous to Jesus Christ “bonding” with humanity by becoming fully human.  Heb. 2:14

e. Cutting the lamb’s throat and allowing it to bleed to death portrayed the spiritual death of Christ.

f. Applying the blood to the doorposts and lintel teach the doctrine of propitiation (the satisfaction of God’s righteousness).

g. The roasting of the lamb was designed to convey the connection between the spiritual death of Christ and our expiation (removal of the guilt of sin).

h. Eating symbolizes faith in the person and work of Christ.

i. Unleavened bread points to the absolute righteousness of Jesus’ humanity.

j. The bitter herbs symbolize the sufferings of Christ, of which we become partakers.  IICor. 1:15; IPet. 4:13

k. The fact that it was not to be eaten raw or boiled teaches God’s rejection of various false forms of salvation apart from Divine judgment. 

l. That the lamb was to be prepared intact with its head and entrails was designed to teach the reality that the Christ was preserved bodily with His inner resources of Bible doctrine.  Jn. 19:36

m. The fourfold instructions for eating the Passover indicated that this was preparatory to another event, which teaches that salvation Ph1 is introductory to our service in Ph2.

n. The death of firstborn is designed to picture the second death.

12. The actual Greek term for slain is the same verb that was used in verse 6 and emphasizes the actual slaughter of a sacrificial victim.

13. The nature of His sacrifice as the Lamb of God is detailed in the prophetic passages about His substitutionary atonement on our behalf.  Isa. 53:7; Matt. 26:63

14. His sacrifice had the effect of purchasing mankind for God, which is a reference to the doctrine of redemption.

15. Redemption is the soteriological doctrine that is defined as purchasing back something that has been lost by the payment of a ransom.

16. People are redeemed from something; namely, from the marketplace or slavery to sin; people are redeemed by something; namely by the payment of a price, the blood of Christ; people are redeemed to something; namely, to a state of freedom.

17. The human race is born with a sin nature, which each person inherits from Adam, by virtue of the genetic realities that govern procreation.  Rom. 5:12-14

18. This doctrine focuses on all mankind as residing in the slave market of sin (slaves to the STA and destined to a life of sin and death), who can only be freed by a qualified redeemer.

19. In order to redeem fallen mankind, Jesus Christ had to be willing to pay the price for all the sins that had been committed in the slave camp.  

20. The ransom price in this case is called the blood of Christ, a reference to His spiritual death on the cross where He effectively dealt with this issue of sins.  Mk. 10:45; IPet. 1:18-19

21. In order to be qualified and accomplish this task, Jesus Christ had to be human, yet not be enslaved as the other members of the human race were; this was accomplished via the virgin birth and His impeccable life.

22. Further, He had to be willing to redeem mankind through the payment of the required ransom.  Lk. 22:42; Rom. 5:19; Phil. 2:8

23. As He voluntarily offered His spiritual life to pay the penalty for sin that God’s righteousness demanded, He obtained eternal redemption.  Heb. 9:12

24. There is a sense in which all mankind has been set free from the slave market positionally; however, only those that accept their deliverance by placing their faith in Him enjoy the benefits of experiential forgiveness.  Eph. 1:7; Col. 1:14

25. The believer in Jesus Christ has been redeemed from sin; this includes the penalty of sin (spiritual death), the power of sin (the domination of the STA), and ultimately the presence of sin (resurrection body minus an STA).

26. The believer should also now recognize that life in the slave camp was futile and he has been delivered into that which constitutes life in its fullest sense.  IPet. 1:18; Jn. 10:10; Gal. 5:1

27. While it is the soul of the believer that is redeemed at the point of salvation, this doctrine forms the basis for the redemption of the body.  Ps. 34:22; Rom. 8:23

28. Redemption removes the condemnation that comes through the Mosaic Law.  Gal. 3:10-13

29. Our verse indicates that this accomplished redemption was executed on behalf of God Himself and looks at the experiential reality (rather than the potential) as seen in the statements of verse 10.

30. The price of redemption is declared to be Your blood, just as Jesus Christ indicated in the ritual He established the night before His death.  Matt. 26:28

31. The particular recipients of the redemption that was provided in Christ are defined as men from every tribe, language, people, and nation.
32. This all-inclusive grouping of words to denote the divisions of mankind is designed to convey the fact that there will be representatives from every conceivable category of humanity in the Church.

33. It also celebrates our unique spiritual heritage as a nation among the nations, and demonstrates that there is no room for arrogance based on any supposed superiority of heritage, culture, etc.  Matt. 21:43

34. The elders continue their song with an historical statement of fact that must be limited to the Church as seen in the almost identical comments of Revelation 1:6.

35. The theological question that must be addressed in this verse has to do with the accusative of auvto,j (autos--them) and how this group in view is to be identified.

36. There are those that state that this accusative must be objective in nature; this would mean that the 24 elders do not include themselves among those that have been purchased by the blood of the Lamb.

37. The fact that they speak of the membership of the church in the third person does not ipso facto mean that they are not part of that membership.

38. In fact, the emphasis throughout this section is on the worthiness of the Lamb and when the 24 elders speak in the third person it is designed to avoid calling attention to themselves and to continue their celebration of His work.

39. Further, while the 24 elders are leaders of the church and have received some portion of their SG3, it is clear that the church at large will not receive certain aspects of corporate SG3 until the establishment of the Millennial Kingdom.  

40. This is made explicit by the use of the future tense they will rule upon the earth, which clearly indicates that they are not ruling at the time of speaking.

41. This concludes the redemptive plan of God that was set in motion when Jesus Christ voluntarily offered Himself as a sacrifice for sin, and these believers are now enjoying the ultimate freedom as they reign as a kingdom of priests on earth.
42. This passage is prophetic of the fact that the earthly domain of Satan, which was forfeited by man at the fall, will ultimately be returned to mankind through Jesus Christ.

5:11 And I looked, and I heard the voice of many angels around the throne and the living creatures and the elders; and the number of them was myriads of myriads, and thousands of thousands,  {kai, (cc)--ei=don (viaa--1s)--kai, (cc)--avkou,w (viaa--1s)--fwnh, (n-af-s)  sound or voice--a;ggeloj (n-gm-p)--polu,j (a--gm-p) great, much or many--ku,klw| (pg) lit. in a circle, surrounding--o` qro,noj (n-gm-s)  --kai, (cc)—to. zw/|on (n-gn-p)--kai, (cc)--o` presbu,teroj (ap-gm-p)--kai, (cs)--o` avriqmo,j (n-nm-s) quantity, total, sum, number--auvto,j (npgm3p)--eivmi, (viia--3s)--muria,j (n-nf-p) lit. 10,000, often used to express very large numbers in a general sense--muria,j (n-gf-p) lit. 10,000 X 10,000--kai, (cc)--cilia,j (n-nf-p) lit, a thousand--cilia,j (n-gf-p) a thousand thousands}

5:12 saying with a loud voice, "Worthy is the Lamb that was slain to receive power and riches and wisdom and might and honor and glory and blessing."  {le,gw (vppanm-p) subject is all of the classes above, angels, living creatures, and elders--fwnh, (n-df-s)--me,gaj (a--df-s) great, of speech, loud--a;xioj (a--nn-s)--eivmi, (vipa--3s)--to. avrni,on (n-nn-s)--to. +  sfa,zw (vprpnn-s) the one having been sacrificed, note perfect tense--lamba,nw (vnaa) comp. infin.--h` du,namij (n-af-s) power, ability--kai, (cc)--plou/toj (n-am-s) wealth, riches--kai, (cc)--sofi,a (n-af-s) wisdom--kai, (cc)--ivscu,j (n-af-s) might, power, force--kai, (cc)--timh, (n-af-s) honor--kai, (cc)--do,xa (n-af-s) glory--kai, (cc)--euvlogi,a (n-af-s) praise, blessing}

Exposition vs. 11-12

1. John continues to observe the impressive scene before him and, while he does not explicitly state it, he must have seen the multitudes of angels that he now states were present.

2. As we have pointed out repeatedly, eyewitness testimony is the preferred method of validating facts; John does this some 45 times in this book, and 27 times he declares that I heard.
3. This company of angels that John now references are certainly finite, but not easily numbered, which is seen in fact that he says there were myriads of myriads, and thousands of thousands.
4. The literal sense of the phrase is ten thousands of ten thousands and thousands of thousands.
5. The song of the 24 elders in the previous verses was expressed in the second person; these statements, which come from the multitude of angels, are expressed in the third person.

6. Further, while the angels speak of His sacrifice, they do not mention anything about redemption since it does not apply to them.

7. Ironically enough, interpreters are very consistent in saying that the angels now joined the song, but this is not what the text says; the text says that their words are spoken and not sung.

8. The Greek of verse 11 may give the impression that the 4 living creatures and the 24 elders are involved in this great statement, but they are not.

9. The term voice is to be limited to the angels that have just been introduced and not to the two groups that follow.

10. They are in the genitive because they are also the objects of the preposition ku,klw| (kuklo—around, in a circle) and the angels are pictured as surrounding the throne, the 4 living creatures and the 24 elders.
11. One very important point is that the noun fwnh, (phone—sound, voice) is singular, while those speaking are the plural company of innumerable angels.

12. This is designed to express their unity and the fact that this very large throng speaks with a single voice in praise of the lamb.

13. In fact, John is more interested in what they say than in the vast numbers of them as he immediately moves to the content of their comments.

14. This group speaks with a loud voice as they express their effusive praise and adoration for the Lamb that is worthy.
15. It is certainly clear that John not only understood exactly what they were saying, he was able to write it down for posterity.

16. This serves to contradict those that engage in the practice of the temporary gift of tongues, many of whom claim that there is some sort of angelic language they use based on their abuse of I Corinthians 13:1.

17. Those that advocate this non-biblical practice suggest that there is a heavenly language that the angels speak in, which they can also do through their “gift of tongues”.
18. However, it is clear in this book (not to mention Daniel) that when angels speak in the Word of God, they are readily understood by those they speak to; they do not speak in some mysterious gibberish that cannot be understood by the hearer.  Rev. 10:9, 17:7

19. Once again, they express the core truth that the worthiness of the lamb is based on His spiritual sacrifice that provided the potential for all mankind to be saved.

20. Very often, the Greek verb sfa,zw (sphazo—slaughtered, slain) is used in a perfect tense to denote the fact that Jesus Christ still bears the marks of His sacrifice in His resurrection body.

21. Further, this constant reference to His sacrifice is designed to point to His humanity, in which He bore our sins on the cross.  IPet. 2:24

22. One should not lose sight of the momentous nature of this assembly; the Lamb is now beginning to receive the glory that has historically been reserved for God alone in His humanity.

23. What follows is a sevenfold series of things that the Lamb is worthy to receive, which are all governed by a single definite article in order to tie these individual items together as one group. 

24. In other words, the Lamb is not only worthy to receive each thing mentioned; He is worthy to have the entire package.

25. The first term du,namij (dunamis), refers to inherent ability or capability to succeed by virtue of having the necessary strength, skill, resources, etc.

26. The ability in view is the absolute ability of God to accomplish all that He determines to do; this capability is now fully residing in the glorified Lamb, which He is about to use to take possession of His inheritance

27. The second term plou/toj (ploutos) refers to an abundance of external possessions and is used of both material wealth and spiritual wealth.  Matt. 13:22; Rom. 2:4

28. The true wealth is the riches of the glory of God (Rom. 9:23), which is now embodied in the glorified Lamb, who possesses all the riches of the Divine essence in His person.

29. The third thing that the Lamb is worthy to receive is seen in the Greek term sofi,a (sophia), which refers to the ability to use knowledge to arrive at and execute the proper course of action.

30. The wisdom of God refers to His omniscience, His knowledge of all things past, present, and future; this faculty now is given full expression in the glorified God/man.

31. The fourth term is ivscu,j (ischus) is often translated by the words strength, power, or might, and refers to the strength or force that is necessary to effect an outcome.

32. There may be some overlapping of meaning between this term and the first one, but both are definitely related to the Divine attribute of omnipotence.

33. The fifth term is timh, (time—honor), which basically denotes the worth ascribed to a person, recognition of the person’s value by virtue of His qualities, attributes, rank, or office, and can include the ideas of respect and reverence.

34. The sixth term do,xa (doxa—glory) first means an opinion, a judgment or view, then an estimate, whether good or bad, about someone, and the resulting praise, honor, or glory.

35. While there is a sense in which the word refers to the overt splendor, majesty, and brilliance of something that makes it attractive, the sense here is to be taken as the overt praise, glory, distinction, or renown that is accorded to a person.

36. When it is coupled with the noun honor, as it is here, the Greeks thought that it denoted the splendid condition of the estimate of one’s value and the overt recognition of it (paid honor).

37. The final term in our list is euvlogi,a (eulogia), which literally means good or fair speech that was designed to praise, laud, or bless another person.

38. Certainly Jesus Christ is worthy to receive every accolade that every creature ever offers Him since by Him all things were created—all things have been created by Him and for Him, and in Him all things hold together.  Col. 1:16-17

39. As the eternal Creator, God the Son then took upon Himself humanity in order to redeem those that had been lost in the fall.

40. He perfectly fulfilled every detail of God’s plan and is rightly exalted to the right hand of the Father and this seven-fold set of blessings is given to Him.

41. This is part of His SG3, the fact that God also highly exalted Him, and bestowed on Him the name that is above every name.  Phil. 2:9

42. While that exaltation began with His resurrection and ascension, certain physical aspects of His exaltation await the resurrection of the Church and the reception of God’s will and testament.

43. There is nothing recorded in the Word of God that indicates that this type of overt glorification of Jesus Christ is occurring in Heaven at this time, suggesting that this all awaits the conclusion of the Church Age and the assembly of the Royal Family in Heaven.

5:13 And every created thing which is in heaven and on the earth and under the earth and on the sea, and all things in them, I heard saying, "To Him who sits on the throne, and to the Lamb, be blessing and honor and glory and dominion forever and ever."  {kai, (cc)--pa/j (a--an-s)--kti,sma (n-an-s) creature, created thing--o[j (aprnn-s)—evn (pd)--o` ouvrano,j (n-dm-s) the third Heaven--kai, (cc)--evpi, (pg)--h` gh/ (n-gf-s)--kai, (cc)--u`poka,tw (pg) below, beneath, under--h` gh/ (n-gf-s)--kai, (cc)—evpi, (pg)--h` qa,lassa (n-gf-s)--kai, (cc)—to pa/j (ap-an-p) the all things—evn (pd)--auvto,j (npdn3p)--avkou,w (viaa--1s)--le,gw (vppaam-p)--o` (ddms+) ka,qhmai (vppndm-s) the One sitting, the Father—evpi, (pd)--o` qro,noj (n-dm-s)--kai, (cc)—to. avrni,on (n-dn-s)--h` euvlogi,a (n-nf-s)--kai, (cc)--h` timh, (n-nf-s)--kai, (cc)--h` do,xa (n-nf-s)--kai, (cc)--to. kra,toj (n-nn-s)—eivj (pa)--o` aivw,n (n-am-p)--o` aivw,n (n-gm-p)}
5:14 And the four living creatures kept saying, "Amen." And the elders fell down and worshiped.  {kai, (cc)--to. zw/|on (n-nn-p)--te,ssarej (a-cnn-p)--le,gw (viia--3p) impf kept on saying--avmh,n (qs)--kai, (cc)--o` presbu,teroj (ap-nm-p)--pi,ptw (viaa--3p)--kai, (cc)--proskune,w (viaa--3p)}

Exposition vs. 13-14

1. What began as a song from the 24 elders (representing the glorified church) has widened to a chorus of praise by the elect angels, who appear to have all been convened for this ceremony.

2. This now further moves to a wider circle of praise for the Lamb that encompasses the entirety of animate creation.

3. As we would expect, every created thing which is in Heaven, which would include the elect angels of all types and Church Age believers participate in this third chorus of praise.’

4. However, one must be careful when he encounters the Greek adjective pa/j (pas—all, each, every), since it is not always used to denote the totality of things.

5. This is evidenced by the fact that the four living creatures are apparently not involved in the speech that follows, but follow that up with their own verbal proclamation in verse 14.

6. The emphasis of the next portion of this verse is designed to focus mainly on the animate creation, which is currently being subjected to futility as a result of man’s fall and the curse on the environment.  Gen. 3:17; Rom. 8:20

7. The categories of creation include creatures on the earth, under the earth, on the sea, and all underwater creation.
8. While it is true that eventually all negative unbelievers, as well as all negative angels, will ultimately have to acknowledge that Jesus Christ is Lord, this is not the primary thrust of verse 13.  Phil. 2:9-11

9. Animate creation is personified here and is viewed as welcoming the events that are about to take place as the Lamb assumes His rightful inheritance.

10. Even the world of animate creatures will respond favorably to the reign of Messiah and the curse will largely be lifted during His Millennial rule.  Isa. 11:6-9, 65:25

11. Obviously, the life of lower creation has been adversely impacted by the fall and the resultant existence under Satan’s dominion, and they are pictured here as being completely grateful for what is about to occur.

12. As the lower creation has suffered the agonies of being corrupted by the rule of Satan, his stain will be permanently removed from the animal kingdom.

13. Their words of praise are directed toward him who sits on the throne, and to the Lamb, ascribing the same worship to the Lamb as is given to the Father.

14. This is unequivocal proof of the divinity of the Lamb

15. The language that is used in verse 13 is very similar to what the angels ascribed to Jesus Christ in verse 12, with one new term being employed.

16. The first term in this verse, which was the final term in the previous verse, is euvlogi,a (eulogia), which literally means good or fair speech that was designed to praise, laud, or bless another person.

17. The Father and the Son are worthy of every ascription of praise, glory, and verbal honor that can be bestowed on them by virtue of their exalted person and work.

44. The second term is timh, (time—honor), which basically denotes the worth ascribed to a person, recognition of the person’s value by virtue of His qualities, attributes, rank, or office, and can include the ideas of respect and reverence.

18. The Father and the Son are worthy of the highest estimation that one can imagine; apart from their will nothing would exist.

19. The third term do,xa (doxa—glory) first means an opinion, a judgment or view, then an estimate, whether good or bad, about someone, and the resulting praise, honor, or glory.

20. While there is a sense in which the word refers to the overt splendor, majesty, and brilliance of something that makes it attractive, the sense here is to be taken as the overt praise, glory, distinction, or renown that is accorded to a person.

21. When it is coupled with the noun honor, as it is here, the Greeks thought that it denoted the splendid condition of the estimate of one’s value and the overt recognition of it (honor that was overtly expressed).

22. The fourth term kra,toj is the only one that has not been used before and is translated by the terms might, power, strength, and dominion.
23. The term is another one of the Greek words that denotes the principle of power; specifically, this term focuses on the power to rule wisely, to administrate a kingdom.

24. This term can also indicate the power necessary to get possession of something, to obtain something, and emphasizes the fact that the Lamb is about to prevail over the rebellion of mankind and Satan and visibly take control of the government of the earth.

25. The final clause is designed to denote the fact that this is no temporary condition; the Father and the Son are worthy to receive these honors now and for all eternity.

26. The final verse of this chapter contains the response of the four living creatures, who apparently have not been involved in this universal worship.

27. Their response is simply to keep saying “Amen” repeatedly, a term that is derived from the Hebrew  !mea' (amen) and expresses a certain affirmation in response to what has been said.

28. It is simply transliterated into the Greek avmh,n (amen), and is usually translated by the Greek form ge,noito (genoito) and has the nuance of let it become so.

29. It is a used as a particle of strong affirmation and personal assent to what has been said, and can even be used to indicate the belief that this is the way it should be.

30. The four living creatures that are usually leading the worship of God, as seen in the previous chapter, are now seen participating with redeemed men and lower creation

31. The 24 elders, representative of the entire church, fall down before the throne and the Lamb and offer their worship, just as they did in the previous chapter.

32. While it is not directly stated, it appears that the verbal part of this worship has played itself out and the elders simply bow in silent worship to acknowledge the supreme greatness of the Father and the Son.

33. One should notice the wave of praise and worship that began with the four living creatures, moved to the 24 elders in chapter four, was continued by the elders with their new song, moved on to encompass the entire creation, moved back to the living creatures and concluded with the church.

34. It should be remembered here that all this occurs as these created beings choose; this worship is offered spontaneously and simply as a result of their volitional choice to do so.

35. Further, it should be noted that there is no stray voice, no dissent, and no division; all are united together in praise and worship for the Father and the Lamb.
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